INTRODUCTION
continue to be repeated in secondary writings. In addition to the emphasis on Buddhism, this research also shifted the focus from textual accounts as a basis for the writing of history to the study of inscriptions, coins and archaeology.
In his 1871 publication titled The Ancient Geography of India, Cunningham divided the geography of the country into three periods, i.e. the Brahmanical period, which covered the extension of the Aryan race over north India to the rise of Buddhism; the Buddhist period during which Buddhism was the dominant religion of India , and which he claimed to have lasted until the conquest of Mahmud of Ghazni; and finally the Muhammadan or modern period. What is, however, intriguing is that Cunningham based his conclusions solely on surveys conducted in north India. By his own admission while his travels had been extensive and covered areas from Peshawar and Multan to Rangoon and Prome and from Ladakh and
Kashmir to the banks of the Narmada, he had seen nothing further south than the celebrated Buddhist caves of Elephanta and Kanheri in western India. In addition to Buddhist monasteries, a prominent landmark was the Sobhanatha temple believed to be the birth-place of the Jain tirthankara Sambhavanatha and a large number of Ramayana panels were also found at one of the mounds. 9 Xuanzang refers to Sravasti in a state of decay, but the discovery of Buddhist images like those of Lokanatha, Simhanada
Lokesvara, Tara and Jambhala, some with inscriptions, proves that activities continued until the 12 th century. Thus it is evident that the Buddhist monastic structures at Sravasti date to several centuries after the Buddha and were by no means contemporary to Him. These results thus question the foundation of Cunningham's Buddhist geography.
DEVELOPMENT OF ARCHAEOLOGY IN SOUTHEAST ASIA
In many ways, the histories of archaeological development in South and Southeast Asia overlapped, both through the personnel involved and also because large parts of island The racial theory of Indian civilization was constructed by narrativizing the encounter of polar opposites of Victorian racial thoughts, the fair-skinned civilized Aryan and the dark-skinned savage, and by finding evidence for their encounter in the Vedic texts. It was the work of Sanskritists, and British
Sanskritists were at the forefront in its construction.
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In keeping with the search for 'origins,' Marsden made a distinction between the cosmopolitan Malays on the coast and the 'original' Sumatrans of the 'inland' country. As a linguist Marsden believed that one of the most important remnants of 'original Sumatra' was its language, which had long existed in the archipelago and which he called it the "Great Polynesian language". He even suggested in an article in Archaeologia, in agreement with
William Jones, that "the parent of them all has been the Sanskrit." 14 Traits from Europe's past and Southeast Asia's present were seen as being fundamentally the same because they belonged to the same stage of development through which all peoples had to pass.
In order to re-establish the ancient link between Sumatrans and Europeans, the Sumatrans had to retain, and Europeans had to rediscover, their 'original' culture…. Modern Western men, from their high point in the scale of civilisations, can revisit the purity of their origins by preserving the museum that is present-day Sumatra. We will no longer see fragments taken off into residences or sent to the Musée Guimet, losing their value as a consequence. Indochina will keep its riches.
And as for your own collections, in the case of original material, you will only collect pieces which would otherwise be destroyed. They will not be obtained by pillaging or destroying monuments. Not only will you not demolish them, you will preserve and conserve them. But you will not restore, as that is usually the worst form of vandalism. The old-new Temple of Bodh Gaya must not have its counterpart in Cambodia. 
THE MAKING OF A BUDDHIST IDENTITY
It is suggested that in the 19 th century there was a complete transformation of Indian religions, especially Buddhism, Hinduism and Jainism. This involved, on the one hand, a fundamental conceptual shift towards religious identity among the English-educated Indian intellectuals, and on the other, a process whereby these developments motivated religious leaders to create a community identity and political discourse based on religion. Archaeology, notions of the past based on modern European ideas and the new institutions of education and learning in South Asia were critical to the emergence of the new discourses on religion. Thus clearly in the late 19 th century, the manipulation of religious markers for political advantage was gaining ground and conservation work carried out at Buddhist monuments provided yet another means to the government for exercising control over religious sites.
From 1876 to 1884, the Bengal government spent two lakhs of rupees on restoration of the Mahabodhi temple and as a result concluded that since the structure owed its present existence to the British, the colonial state had a right to control it.
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Bodhgaya was informed by, and in significant ways actually created by, the opinions of a select group of Orientalists who were engaged in a prolonged and diffuse anti-Hindu polemic. And one particularly significant component of this discourse was an attack on the syncretic tendencies of the Hindus, the purported -or imputed -tendency of Hinduism simply to swallow whatever was in its path, including the image of the Buddha.
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Dharmapala was meanwhile getting impatient regarding control of Bodhgaya and in 1895 he set to work soliciting donations for purchase of the site from the mahant. When the latter refused to sell, Dharmapala attempted to install a bronze image of the Buddha at Bodhgaya on February 25, 1895. The mahant and his followers were, however, able to successfully foil this attempt. Outraged, Dharmapala pressed criminal charges against the mahant. After three years of legal wranglings, the court concluded "they went to enshrine an image in a place where they had no right to enshrine it" and as such the Hindus were justified in removing it.
In the 20 th century the scenario changed. 
HISTORIOGRAPHY OF THE STUDY OF RELIGION
It is unfortunate that in the post-Independence period in India, with the shift from the writing of political history to socio-economic history, religion came to be studied generally in relation to modes of production in Indian history. Historians associated Buddhism and Jainism with the growth of trade resulting from the development of an agrarian surplus around the middle of the first millennium BC. This was followed by a decline of trade, rise of feudal tendencies in Indian society and the decay of towns from 300 AD onwards.
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Buddhism is said to have declined and the post-4 th century period is seen as marking a transitional phase between the sacrificial Vedic religion and the emergence of Puranic worship characterised by the migration of brahmanas from the towns and the development of tīrthas or sacred spots. 31 It is suggested that at numerous feudal centres temples were constructed in permanent material such as stone for the first time in the 5 th century AD.
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Though not all historians accept the feudalism model and the fragmentation of society that it
suggests, yet the migration of brahmanas and acculturation of tribal communities has generally been supported. formation of regional and sub-regional kingdoms and their requirement for legitimisation.
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In effect then historians have explained the origins of the temple in terms of the requirements of the local political elite or landed intermediaries for legitimisation of their newly-emerging status in a period of urban decay, decline of trade and agrarian expansion. There is unanimity also in the association with migrations of brahmanas and their role as priests in consolidating the new cults, frequently described as of Puranic affiliation.
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In contrast to the conventional accounts of linear development from Buddhist caitya to Hindu temple, archaeological data establishes that both the Buddhist caitya and the Hindu temple were contemporaneous in 3 rd -1 st centuries BC and shared sacred space with a diverse range of domestic, local and regional cults. 35 Nor was religious identity of a single centre restricted to one or the other religion. Instead, multiple affiliation was the norm rather than the exception, amply exemplified by the caves at Ellora. The earliest cave excavation at the site began in the late 6 th century and was dedicated to Siva, followed by Buddhist, Brahmanical and Jaina caves over the next several centuries. 36 Another example of this is the sacred landscape of Bodh Gaya, which was venerated both by the Buddhists and the Hindus.
A second realisation evident from the archaeological record is the close association between religious architecture, both Buddhist and Hindu, and the community. An early Buddhist monastic site that provides evidence for embankments and tanks associated with agriculture is that of Sanchi located on Sanchi hill, an outcrop of Vindhyan sandstone in central India 6
kilometres from the ancient town of Vidisha.
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The earliest monument at the site is an inscribed stone pillar of Asoka dated to the 3 rd century BC and an apsidal shrine, while it is 33 "The rapid growth in the number and networks of temple centres, whose origins certainly date to pre-Gupta times, become understandable when we begin to appreciate how closely they were linked, as were gifts and land grants to Brahmins (brahmadeyas and agraharas) with the formation of subregional and regional kingdoms and their legitimation, consolidation of their resource bases, and the forging of linkages for social integration across communities. More than its historicity, the Mahabodhi temple and the structures in its vicinity present a living record of additions and reconstructions -a practice frowned upon given the stress in archaeology on 'origins' and 'conservation' rather than the religious practice of 'restoration'.
These structures include a polished stone throne of the 3 rd century BCE date, stone railings that were added first in the 1 st century BCE as a result of donations by three womenKurangi, Sirima and Nagadevi, the first named being the sister-in-law of the ruler Agnimitra.
After the reconstruction of the temple around the 5 th century CE, a second railing was added in the 6 th century, while a gateway was constructed somewhat later in the 8 th century and there are several inscriptions recording gifts of images. Two other edifices are important: a plastered walkway at the supposed spot where the Buddha walked after attaining Enlightenment; and a tank that a brahmana had excavated at the site, as described by the 7 th century CE Chinese pilgrim Xuanzang. 
The Mahabodhi temple as 'discovered'
The Mahabodhi temple at Bodhgaya at present
There is no doubt that Bodh Gaya has been revered as a sacred site and centre of pilgrimage from at least the 4 th -3 rd centuries BCE onwards, but it is the Bodhi tree under which the Buddha is said to have attained Enlightenment that has been the centre of piety. The VIII Rock Edict of the Mauryan ruler Asoka at Girnar in Gujarat records that ten years after his coronation in around 259-8 BCE, Asoka went to the sambodhi or visited the Bodhi tree as a part of his travels aimed at propagating the Dhamma. A platform to the east of the tree has been dated to the Mauryan period and was perhaps used for placing offerings to the tree. The temple, it is suggested is secondary to the tree. 41 As depicted on the railing of the Buddhist stupa at Bharhut in central India dated to second-first century BCE and recorded in an inscription from the site, the temple was an open structure enclosing the tree and the platform. 42 It is evident that the present structure is the result of restoration over several centuries including the transformation of the tree shrine into the present temple, rectangular in plan and with a tower topped by an amalaka. 43 
Chinese inscription at Bodhgaya (courtesy Huntington archives)
In addition to the Chinese, the Burmese sent two missions in 1035 and 1086 CE to renovate and repair the temple. Burmese inscriptions from this period also record a history of the temple at Bodhgaya, crediting the Mauryan ruler Asoka with its construction. The great that Bodh Gaya and Gaya have much in common and to reduce this dynamic relationship to one of contestation would be to fall into the trap of understanding religions only through socio-economic reality by explaining the establishment of temples and religious shrines solely as a means of legitimisation. In the search for origins and chronology, this perspective precludes the social history of religious architecture or the constant changes that any religious structure underwent as a 'living' monument in Asia.
RELICS AND REDISTRIBUTION OF MERIT
Another concept that has undergone change over the last 200-300 years is the worship of same time cautioned that it should not be the primary preoccupation of members of the sangha." 69 It is also accepted that worship of the relics has played a key role in the spread of Buddhism across Asia and these relics have served to forge a distinctive Buddhist geography articulated through pilgrimage routes.
Early Buddhism was by no means solely a religion of renouncers and ascetics, 70 but had a large lay following termed upasaka and upasika in inscriptions. The interaction between the clergy and the laity translated into several practices such as worship of the relics and pilgrimage. 71 After the Buddha's death, according to the Mahaparinibbana sutta, his ashes were divided into eight parts and distributed to the eight kings in whose kingdoms he had lived and stupas were constructed over these (Mahaparinibbana sutta, Dighanikaya 16, 6: 23-8). Asoka subsequently opened seven of these and redistributed their contents over a much larger expanse of the subcontinent, thereby adding to the creation of the sacred geography.
This is substantiated by archaeological finds of relic caskets with a host of small objects.
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The Buddhist deeds of Asoka, particularly his veneration of the relics, became popular in China in the 4 th century CE when a number of hagiographic accounts were rendered into Chinese. At least ten texts relating the story of Asoka were circulating in China at this time. Three types of relics are indicated in early Buddhist tradition, viz. corporeal relics (bones, teeth, hair, nailclippings etc. of the Buddha), relics of use (Buddha's staff, robe, begging bowl) and relics of commemoration (images, copper plates with the Buddhist creed). The relics were "thought to retain -to be infused with, impregnated with -the qualities that animated and defined the living Buddha" (Schopen 1997: 160). an inner chamber with two sandstone boxes, which contained small steatite relic caskets.
Inscriptions on the lids of the caskets identified the remains as those of Buddha's disciples, Sariputta and Moggallana. Cunningham transported the caskets containing relics to London without any questions being asked and discarded the stone boxes in which the caskets had been placed. The stone boxes were subsequently located during the excavations conducted by John Marshall, but the relics along with the caskets seem to have been lost. 78 Nor were these the only reliquaries that Cunningham found, other important ones being from Stupa 2 at Sonari. It would seem that several of these were lost when the ship Indus, which was transporting these treasures to England, sank.
It is significant that Buddhist texts record that the relics of the Buddha's two principal disciples were enshrined at Sravasti (Sariputta) and those of Moggallana at Veluvana near The address by Dr. Hoey on this occasion is revealing:
On this occasion we cannot but recall the gathering of rival kings who were prepared to fight at Kusinara for the cremated body of the great preacher of peace among the many episodes of whose life none stand out more beautiful than his interventions between brother tribes and kingly neighbours to prevent bloodshed: nor can we forget the events that led to the extinction of Buddhism in the Indian land where it was first propagated. One of many instances, which may be cited in the history of the world in which the power of kings was used to push or crush a religious system. Reflecting on these bygone days we are entitled to congratulate ourselves that we live in an age of toleration and of wide sympathy with the faiths which others profess. As a practical illustration of this sympathy the present memorable occasion loses none of its significance.
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Relics of bone were also discovered during archaeological excavations of a stupa built in Ideas about religious and ethnic identities often draw from prevailing notions of the past and it is here that the present and the past are inextricably linked not only to individual destinies, but more significantly to the larger meta-narratives of the nation states or, as in recent years, the globalising world. Wolters argued that the purpose of history could well be an enhancement of self-awareness and a better understanding of the present. 106 At the same time early history has been important to the newly emerging states of South and Southeast Asia and the achievements of the past in terms of "the age of the state, the longevity of settlement sites, and the inventiveness of early bronze or ceramic technologies have been of vital importance to contemporary national communities, an importance that is translated into issues for today's scholars." 107 With the advent of World History, there is an increasing consensus that Asia constituted an advanced and dynamic region of the world in the period between the beginning of the Common Era and the 16 th century CE. 108 How is this dynamism to be understood? Do we need a different set of tools to write the history of Asia in the pre-modern period or should we be content with adapting models known from national histories, viz. Neolithic advances in prehistoric agriculture, the emergence of the first major polities, the classic empires, trading networks and nation building. 109 The attempt in this paper has been to move beyond the paradigm of the nation state while researching the history of Asia, especially of the earlier periods, since in that period these frontiers had little meaning. It is crucial to address the 'coloniality of power' and the rigid hierarchies imposed between different knowledge systems in the colonial period and the extent to which they remain unquestioned and continue to be reproduced in post-colonial writings. "Our question would then be: Do we live in a world where the old epistemological hierarchies made rigid by modern colonialism have disappeared, or on the contrary, are we witnessing a postmodern reorganization of coloniality?" 
